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Introduction 


The Theri-gatha have received a good deal of attention in the West 
over the last hundred years. They were originally edited in roman 
script by Pischel in 1883, and a second edition with appendixes by 
К.К. Norman and L. Alsdorf appeared in 1966. Mrs Rhys Davids 
published her English translation of the verses under the title Psalms of 
the Sisters in 1909. She included extracts from the commentary giving 
the background stories of the Theris. K.R. Norman published a 
translation of the verses, Elders' Verses II, in 1971 and included an 
introduction with a detailed discussion of the such aspects as the 
arrangement of the verses, their date, and the meters used. In addition, 
he gives copious notes on the language of the verses. Mrs Rhys 
Davids' translation and a revised version of K.R. Norman's trans- 
lation were combined under the title Poems of Early Buddhist Nuns 
(1989).! 

In this translation of the commentary on the verses, I have relied 
heavily on Mr Norman’s revised translation of the verses and the 
critical apparatus of his first version. I have not repeated in detail all 
his comments, but I have included many references to facilitate the 
consultation of Elders’ Verses П. Reasons for using a different transla- 


Ч also consulted Willem B. Bollée, "Reverse Index of the Dhammapada, Sutta- 
nipáta, Thera- and Therigáthà Padas” (Studien zur Indologie und Iranistik, Bd. 8, 
1983). A number of other books and articles about the Therigáthá have come out, 
but none of these were used in the preparation of this translation of the commen- 
tary as they are not based on new material conceming the Pali: Susan Elbaum 
Jootla, Inspiration from Enlightened Nuns (Buddhist Publication Society, 1988); 
K.C. Lang, “Lord Death's Snares: Gender-Related Imagery in the Theragatha and 
Therigatha"(Journal of Feminist Studies in Religion , 1986, Vol. II, по. 2, 63- 
79); Susan Murcott, The First Buddhist Women: Translation and Commentaries 
on the Therigatha (Berkley, CA: Parallax Press, 1991); 5. Lienhard, “Sur la 
structure poétique des Theratherigáthà" (Journal asiatique ССІ ХШ 3-4, 375-96); 
Vijitha Rajapakse, “Therigatha: On Feminism, Aestheticism and Religiosity in an 
Early Buddhist Verse Anthology," Buddhist Studies Review XII (1995) 7-26, 
135-55; Damayathi Ratwatte, Selected Translations of the Тһегі Gatha: Songs of 
Buddhist Nuns (Colombo, Sri Lanka: Felix Printers, ca. 1983); Andrew Schelling 
and Anne Waldman, Songs of the Sons and Daughters of Buddha (Shambala, 

1996). 


Introduction 


tion include: following Dhammapala’s explanation (even though he 
may have misunderstood a passage), a different reading in the 
commentary, and a personal preference for certain words. 

This commentary is actually the second part of a larger text: the 
commentary on both the Thera- and Theri-gatha. This means that many 
words in the Theri's verses are not explained because they were 
already discussed in the commentary on the Thera's verses. I have 
given references to these passages. For both the Theras and the Theris, 
those who have Apadàna verses associated with them have these 
verses included in the commentary on their verses. Some of the 
Apadana verses in the Theri-gatha commentary аге not found in the 
collection of that name or have only a few verses that are the same.! 

As I was preparing a revised edition of the Pāli text while 
translating, I have not needed to add notes concerning preferred 
readings. The page references in bold and enclosed in brackets are to 
Miiller’s original 1883 edition, however, because this is the edition 
used in the literature up to now. 

I һауе kept the words from the Poems in roman script in order to 
make it more obvious when Dhammapala is using the same words in 
his commentary. When a different ending is used, or when a 
compound is resolved into two words, I only italicize the different 
ending. With this approach, it is not necessary to add comments such 
as "alternate grammatical ending." In the English translation, I have 
italicized words from the Poems themselves when they are used 
unchanged in the commentary on the verses. 

1 аш very grateful for all the help various friends and scholars have 
given me over the years. And I would especially like to thank the Pali 


Тен са for giving me a grant that made it possible to complete my 
work. 


15ее pp. 23, 39, 88, е 
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The Khuddaka-nikaya 
THE COMMENTARY ON THE VERSES OF THE THERIS 


Homage to that Blessed One, the Worthy One, 
the Fully and Perfectly Awakened One. 


L The Section of the Single [Verses]. 
1. The commentary on the verse of a certain theri 
[General Introduction!] 

The occasion has now arrived for the commentary on the verses of 
the theris. There, once the going forth and full ordination of the 
bhikkhunis has been explained from the beginning, having shown 
this, it is very easy and obvious to explain the occasion [giving rise to] 
the various verses while giving the commentary; therefore, this 
properly ordered discourse [is] briefly [given] in order to show this, 
starting from the beginning? 

Indeed, this Protector of the World united [in himself] the eight 
qualities [necessary for gaining Buddhahood], stated to be “human 
existence, attaining the [male] sex, еіс.” He made the great aspiration 
[to become a Buddha] at the feet of the Blessed One Dipafkara,* and 
while fulfilling the thirty perfections, he received the prediction [of 


!The main introduction is part of the introduction to Th-a. 
2This opening is similar to the wording at Bv-a 64 (CSM 96). 
3Ja I 14, 44 (SGB 18, 57), Bv П у 59 (see CB р. 15 n. 6 for other references). 
Given in full at Th-a 11. 

4Bv П vv 54-59 (CB П уу 54-59). 
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he had lived out his term of life there, the devatas of the ten thousand 
world-systems requested that he be reborn as a human being in order 
to become a Buddha, saying: 


Now is the time for you, Great Hero; arise in a mother’s womb. 
Cause [men] and devas to cross over [the ocean of continued 
Tebirths]. Awaken to the state of the undying [quenching].* 


He gave his promise to those devatas* and made the five great 
investigations,’ Then, mindful and aware, he entered a mother's 
womb in the house of the Great King Suddhodana of the Sakyan royal 


———— M — 
Bv I v 67; Ву-а 53, 79, 142, 273 (CSM 80, 116, 203, 390); Dhp-a I 84 (BL I 
194); Ud-a 149; Upas 127; As 33 (Exp 42); Thüp 164 (CT 24). 


?Nat'-attha-cariyaya lok'-attha-cariydya Buddh’. 
Mp IV 92; Ita 18, 122, П 82. 
Ср-а 17, 330 (ТР 326); Dhp-a ІП 441 (Ві ш 5 
githa- and is so translated іп SGB (97) (“the quest of know 
82, Ja, Dhp-a and Ву-а have Buddhi- 
of wisdom"). Ap-a, Sv (v.l) have В 


^In Ja 1 48 (SGB 64) ^ i i 
edi a ds а 273 (СЅМ 390) the Bodhisatta does not give an 
Ше devatás wish to see more people reborn in the 
5С/ By-a 54, 273 (CSM 81, 390), Ja 1 48f. (SGB 
10 as eight rather than five (see Mil 193 [MQ 1 27; 
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il ; mindful and aware, he remained there for ten {lunar} months;! 
mindful and aware, he sued for from bere and was im n he 
Lumbini grove. He was properly looked after with great care by vari- 
ous sorts of nurses and so forth.2 He grew up in due course 
surrounded by various sorts of people and dancers in his three 
palaces? and enjoying the prosperity of a деуа. A profound stirring 
arose in him through seeing an old man, a sick [man], and a dead man. 
Because his knowledge had matured, he saw the eo micis 
pleasures aad the sie POENI On the 
day of the birth of the boy Rāhula, he mounted Kanthaka,§ the king 
ot horses und (HMM E CE ann enr seem сеге еден 
the great departure, through the gate opened by the devatas. иса 
the remainder of that same night, he crossed over three kingdoms? 
artived at the banks of di river AAA MEME 
Arahatship brought by the Maha-Brahma Ghatikara and went forth. 


1M III 122 (MLS III 167, MLDB 982). Cf D II 14 (DB II 11, LDB 204). 

За УІ 2f. (18 VI 2). 

78130 (SGB 77, Be LEVE калкаман не 
palaces are given as Ramma, Suramma, Subhaka (see CV, p. 95, n. 4, and y 
278 [CSM 398) for alternate names). Ja and Ву-а say there were 40,000 dancing 
girls. Bv XXI-17 mentions 40,000 women. 

азн сс иу THECA аи аре 
ascetic in these accounts. Dhp-a I 84f. (BL I 195) mentions three messengers 
«ове who ма gone босі (RAND M NNI азия лақа қалын 
in BL. See also the deva messengers at A I 138ff. (GS I 121ff.), which are 
in im fem bero, айм Еа Беа 
комета жо осоо азоне tres erede eese 
(“what about hereafter?"). Cf. D П 214. (DB П 18-22, LDB 207- 
former Buddha Vipassi. j 

“Gf Ta 62 (SGB 83) where бө жоғ njico soin ала (Mn ny 
that says Ráhula was seven years old when the Bodhisatta went 
SKandaka in Burma. 

7Ja 63 (SGB 84) and Ву-а 6, 282 (CSM 9, 405) say the devatiis residing in the city 
gate opened it. 

DPPN i the Sakyans, Koliyas, 
, (under Алота) gives tbe three kingdoms as those of 1 
and Mallas. Exp I 43 п. (quoting the Burmese commentator Ariyalahkira) gives: 
Kapilavatthu, Devadaha, Koliya. 

34163 (SGB $7; Sir a'I S82 BV4/204 (CODE ADS Ths мейе ot RRND 
are the robes. They are referred to in the singular іп Bv-a, where mentioned 
that he is given the eight requisites of a recluse. 
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He immediately resembled a thera of sixty years" standing, conducting 
himself with serenity. 

He arrived at Rajagaha in due course. He went on his alms round 
there and ate the food he received on the slope of the mountain 
Pandava. The king of Magadha invited him to become king, but he 
refused.! Then he went to Bhaggava’s park and grasped his doctrine.? 
After that, he grasped the doctrine[s] of Alara and Uddaka, but con- 
sidering them all to be inadequate, he went in due course to Uruvela.3 

There, he practised the severe asceticism for six years* and realized 
that he had not understood the noble Doctrine through that. Thinking, 
“This is not the path of Awakening,” he regained his strength in a few 
days by taking coarse food. On the full-moon day of Visakhà, he ate 
the choice food given by Sujata After throwing the golden bowl [to 
foat] upstream, he concluded, "Today I shall become a [Self-] 
Awakened One." In the evening, the Naga king Kala praised his quali- 
ties.6 He mounted the Bodhimanda (“seat of awakening”) and sat in 
the unshakable spot, the unconquerable seat, facing the eastern part of 
the world.” Basing himself on the four types of energy, he scattered 
Mara’s army in all directions, even before the sun had set? During the 


{ave teachers (or groups of teachers), including а deva, are mentioned at Mil 238k 
(ОМ dd see p. 45, 1.4; MQ TI 381). Iis tue, as Rhys Davids says, thar m 
Soe ee 15 no mention of a deva's voice encouraging him 
See M I 163-6, 240 (MLS 1207-10, MLDB 256-5), 

4See M 177-81 (MLS I 103-8, MLDB 173-6). 

5Ја168-70 (SGB 90-93), Bv. 7 (CSM 104). 

81410 (SGB 92-3), Bv-a 7 (CSM 10), 

7а171 (SGB 94), 


Vism 7 (PPF 1918). ' 
94172-75 (SGB 96-9), 
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first watch of the night he remembered his previous existences, during 
the middle watch he purified the divine eye, and during the last watch 
he established his knowledge of dependent origination. He made his 
insight grow, mastering the form of dependence backwards and for- 
wards, and reached the fully and perfectly awakened state not shared 
by others but reached by all the Buddhas.! 

He remained in that same place for a week in the acquisition of the 
fruition state based on quenching. He remained another week at the 
Bodhimanda in the same manner. He ate the meal of honey balls at the 
foot of the Rajayatana [tree]. Then sitting at the foot of the Ajapala 
banyan tree, he examined the profound nature of the Doctrine in its 
very essence.” й 

His mind самонаи ави 
requested by the Маһа-Вгаһтпа, he surveyed the world eye 
à Buddha. He saw beings divided into those with sharp faculties, dull 
faculties, etc., and promised the Maha-Brahmi to teach the Doctrine. 
Then he considered, “То whom shall I first teach the Doctrine?" 
Knowing that Alara and Uddaka were dead, he thought, “Тһе 
bhikkhus belonging to the group of five were very helpful to me, [3] 
serving me when my whole being was devoted to effort. What if I 
were to teach the Doctrine first to the bhikkhus belonging to the group 
of five?" 

On the full-moon day of Asalhi he set out from the tree of awaken- 
ing in the direction of Baranasi on a journey of eighteen yojanas, and 
on the way he had a discussion with the Ajivaka Upaka. He arrived at 
Isipatana in due course. There, he taught the group of five [with the 
discourse] beginning, “These two extremes are not to be practised by 
one who has gone forth," and he caused eighteen koris of Brahmas 
headed by Afifiasi-Kondaififia to drink the ambrosia of the Doctrine 


This account of the night of awakening is given in more detail in Th-a 9f. 
Acoma а te eaten very i he RR ір ср nk A ee 
inconsistent and the presentations seem to vary according to the context and the 
Person or persons addressed. 

2Vin I 1-4 (BD IV 1-6) also mentions four weeks, but the places are not as bere. 
Ја 177-81 (SGB 103-7), Bv-a 8f. (CSM 13-15), As 35 (Exp I 434) give seven 
weeks. In all versions the honey balls (given by the merchants Tapussa and 
Bhallika) come at the end. 

3For the events from here to the chief disciples, see Vin I 4-43 (BD IV 6-56). The 
Tequest to teach is made by Brahma Sahampati. 
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through the teaching of the Discourse Setting in Motion the Wheel of 
the Doctrine.! 

On the first day of the fortnight, he established Thera Bhaddiya in 
the fruition state of Stream-Entry; on the second day of the fortnight, 
Thera Vappa; on the third day, Thera Mahanama; and оп the fourth 
day, Thera Assaji.? Then, on the fifth day, he established them all in 
Arahatship through the teaching of the Discourse on the Characteristic 
of No-Self.3 After that, he made a great number of people enter the 
noble state: the fifty-five men, beginning with the young man Yasa; the 
thirty Bhaddavaggians in the Kappasika forest; and that group of the 
thousand former matted-hair ascetics on the plateau of Gaya-sisa. Не 
established eleven myriads beginning with Bimbisara in the fruition 
state of Stream-Entry and one myriad in the triple refuge. 

He accepted the Veluvana. While living there, he put Sariputta and 
Moggallana, who had reached the summit of the perfection of disci- 
ples, in the position of chief disciples, after they realized the highest 
fruition state [Arahatship]. They had [previously] attained the first path 
[Stream-Entry] thanks to Thera Assaji, and, having taken leave of 
[their teacher] Ѕайјауа, they went with their retinue to his [the 
Buddha's] presence. 

At the request of Thera Kaludayi, he went to Kapilavatthu. He 
brought his stubborn and proud relatives under control with the Twin 
Marvel.* He established his father in the fruition state of a Non- 
Returer and Mah-Pajápati in the fruition state of Stream-Entry. He 
had the young Nanda? and the young Rahula? go forth and then the 
Teacher returned again to Ràjagaha. 


groups: first Vappa and Bhaddiya, then Mahandma and Assaji. 
3Vin I 136. (BD IV 20£); 5 Ш 66f. (KS Ш 59). 


4 
Ву-а 4, 23-32 (CSM 4, 33-47), Dhp-a III 213-16 (BL III 45-7), Ja I 86f. (SGB 
261. 


118), Ja IV 263f. QS ТУ 166-8), Patis 1125. (PD 1 ). 
р-41117 (BL 1220), Ја190 (SGB 1210), 
6Dhp-a 1115 (BLI218). 


трат 115. (BL 1218, Sp 1008. 
Vin 182 (BD IV 1031), Dhp-a 1 1166. (BL 1 2190). 
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On a later occasion, when the Teacher was living in the Kütagara 


Hall near Vesali, the great King Suddhodana attained final quenching, 
having realized Arahatship even while he was still [reigning] under the 
white parasol.! Then the inclination to go forth arose in Maha-Pajapati. 


And after that, being of one accord, the wives of the five hundred 
young men who had departed [from lay life] and gone forth at the end 
of the teaching of the Kalahavivada Discourse? |4) on the bank of the 
river Rohini went to Maha-Pajapati. Indeed, all of them wanted to go 
forth in the Teacher’s presence, and they made Maha-Pajapati their 
leader, saying, “We shall go forth in the Teacher's presence. 

Now this same Маһаӣ-Рајарай on a previous occasion had once 
entreated the Teacher [to allow her] to go forth but did not obtain 
[permission]. After that, she sent for a barber, had her hair cut off, put 
on yellow [robes], and, taking all those Sakyan women with her, went 
to Vesili. She got Elder Ananda to entreat Him of the Ten Powers [for 
permission) and gained the going forth and full ordination by accepting 
the eight important rules.? The others, however, were all ordained by 
disi Me PR ы ire eei dts 

This is a summary here, but details à 
down [to us] in various places in the canon.> Now, after being thus 
ordained, Maha-Pajapati went to the Teacher, and after paying 


!Thi-a 141 (below, p. 181). 
2Sn 862-77. 
3Vin II 253-256 (BD V 352-6), A IV 274-278 (GS IV 181-5). 

4Vin II 2564. (BD V 3564) Mabl-Pajipatl aks the Dodd bot, Dom ure 
women” and he tells the bhikkhus they may ordain bhikkhunis. Cf. Ja II m 
II 267, for “the chief wife of the Gotama,” read "Mahà-Pajápati Gotami"). дің 
this, once the Order of Bhikkhunis was established, women were ordained by 
Orders. This gives three categories for ordained women: (1) Maha-Pajapati Gotami, 
whose ordination consisted in accepting the eight important rules; (2) the Sakyan 
women with her who were ordained by the Order of Bhikkhus only; (3) all = 
women subsequently ordained, who were ordained “by both sides": the Order of 
Bikkhus and the Order of Bhikkhunis. Elsewhere, “ordained by Бо сам So 
(ekato-upasampanna) (see entry in CPD) refers to women being ordained Bt By 
the Order of Bhikkhunis as a preliminary to the ordination by the Ordes ой 
Bhikkhus. These are presented as two sets of two sorts of ordination at s 
Thi-a (see below, p. 378): (1) those receiving full ordination from the Buddha 
from the Order, (2) those receiving a single ordination or a double ordination 
(Mahà-Pajápati Gotami being excepted). 

Syin II 252-56 (BD V 352-56), A IV (GS IV 181-85). 
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Tespects, stood to one side, Then the Teacher taught her the Doctrine. 
She took her subject of meditation from the Teacher and attained 
Arahatship.? And the remaining five hundred bhikkhunis attained 
Arahatship at the end of the Nandakovada [Discourse].3 

When the Order of Bhikkhunis had been well established in this 
way, it became widespread in various villages, market towns, districts 
and royal capitals. Women of good family, daughters-in-law of good 
family, and young women of good family heard of the full awakening 


etc., has already been men- 
section of single [verses] is the 


"Vin П 258f. (BD V 359), 

25р 1292, Mp IV 137. 

ЗМ Ш 270-7 MLS m 322-328, MLDB 1120-5). Venerable Nandaka gives this 
ме ined a km йе After йе second іше, Buddha says that 
267). бий 

“the first council, See PL 15 and Th-a 2, 

STh-a 3f. 


[4-5] The commentary on the verse of a certain theri 9 


[The commentary on the verse of a certain theri] 
And there, this is the first verse: 
i ikā (“li in the garment that 
1. 81 happily, Therika ("little theri”),! clad іп e 
Sue ave made, for you deak i ali Me MERC 
bles in a pot. fs i 
is the origi of this [verse]? It is said that in t past [5 
certain danghter of a [good] family had fai th acing a e бес 
of the Blessed One Konagamana. She invited the Teacher, had a pavil- 
ion of branches constrocied die nont SEE м E EE 
a canopy fixed above. Having made offerings beginning w кее 
and perfumes, she had the Teacher informed that it was time [for 
meal]. Tho Teacher went theim Bid S тн а сатта 
for him. She praised deni On su 
sorts. When he had finished eating and had washed = 
howi, she presented the Пин Oe PIRA ATE тама 
Blessed One rejciced fia her good ао тет атыны 
torious deeds for as long as she lived, and at the end 
was reborn in the world of the devas. 
She joumeyed on only іа happy exisicnces for ain мона ones 
Buddhas and was born at the time of the Blessed One Kassapa i 
family of a householder. At the age of dauern Meum E 
arose in her concoriag condat НОНА EE 
pensation, and having been tally етте а ае 
moral practice for twenty thousand years. Having = ordinary 5 
individual, she was reborn in a heaven and enjoyed the prosperity 
during one interval between two Buddhas. > 
"Inti Budna cn. i was bomn in de any of wey Khatiya 
in Vesāli. They called her Therikā because of her firm, peaceful pad 
(hina santa-sart-ataya) Wien die ci м E нан ын 
[in marriage] to a young Khattiya of equal birth both by virtue bend 
family and the region he came from, etc. She lived being duum іт 
husband. When the Teacher went to Masih sig Е таныта 
teaching and became a lay follower. Later, she heard 
the presence of Theri Maha-Pajapati Gotami and decided to go forth. 


ee , the 
"This is taken as a proper name in the commentary's introductory зілу, (е 
comments following tbe verse, and in the eavol at the end of we SANE ака ған 
below, pp. 376, 382, and EV II p. 52), but Ше concluding 13) 
comments on this verse speak of “a certain, unknown Шегі (see below, p. 
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They say these three verses! were spoken by the Blessed One in 
order to praise her, pointing out that theri to the bhikkhus after she had 
gone forth, had attained the state of Arahatship on the eighth day, and 
had entered into the acquisition of the fruition state seated at the foot of 
à certain tree. 

Then Sakka, king of the devas, saw this incident with his divine 
eye. And he said, “Since this Һет is being praised by the Teacher, she 
should be honoured by the devas.” And he went to her straight away 
together with the devas of the Tavatimsa realm. They greeted her 
respectfully, paid respects with raised hands together, and stood [on 
one side]. 

365. Ѕакка,2 the lord of beings, approaching by supernormal 
powers with a group of devas, reveres that Subhà, the 
Smith's Daughter. 
There, having obtained the name lord of beings (bhüta-pati)—being 
the lord (pati), ruler (issaro), of beings (bhütánam), of creatures 
Gattanam), in the three [planes] of sensuous existence?—Sakka, king 
of the devas, approaching by the supernormal powers of a deva 
together with a group of devas, reveres, pays homage with the fivefold 
prostration, that Subha, the Smith's Daughter, herself. 

Here ends the commentary on the verses of Theri Subha, the 

Smith’s Daughter. 
Here ends the commentary on the section of twenty [verses]. 


XIV. The Section of the Group of Thirty [Verses] 
1. The commentary on the verses of Theri Subhà Jivakambavanika4 
In the section of thirty [verses], the verses beginning [A rogue 
stopped the bhikkhuni Subhà as she was going] to the delightful Jiva- 
kamba wood are Theri Subha Jivakambavanika's, She too performed 


1 Verses 362-64, 

2С< adds: deva-raja ("king of the devas”), 

3TIsu kama-bhavesu = kama-loka, the realms of the five senses: niraya (hell), tira- 
cchana-yoni (birth as an animal), peta-loka (the ghost world), asura-nikdya (the 
group of Asuras), manussa-loka (the human world), deva-loka (the deva world). 


^Theri Subba of the Jivakamba Grove. She is given this name presumably because 
of the incident recounted in her verses, 
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meritorious deeds under previous Buddhas and accumulated good 
[actions] in various lives as [her] basis for release. 

In due course, producing the foundation of good [deeds], she pre- 
pared for and strengthened [her future] deliverance, and possessing 
matured knowledge, she was born in this Buddha era in a wealthy 
brahman family in Rajagaha. Her name was Subha. It is said that the 
limbs of her body were furnished with a beautiful appearance 
(sobhana-vanna-yutta). Therefore, the name Subha was appropriate. 

She gained faith and became a lay follower when the Teacher went 
into Rajagaha.! Afterwards, she saw the danger in sensual pleasures 
and a profound stirring arose [in her] concerning continued existence. 
And considering renunciation [246] as being peaceful, she went forth 
in the presence of Mahà-Pajàpati Gotami. She devoted herself to the 
gaining of insight, and in a few days, she was established in the 
fruition state of a Non-Returner. Ў 

Then one day, a certain young rogue who lived in Rajagaha and 
who was in the flower of his youth, saw her going to зам 
Grove as her daytime resting place. He became enamoure > 
blocked her path, and enticed her with sensual pleasures. She made 
known to him in various ways the dangers in sensual pleasures and 
her own inclination to renunciation. And she taught him the Doctrine. 

When he heard the talk on the Doctrine, however, he did not repent 
but persisted. The theri saw (em 
that he was infatuated with her еуе(5) $ 

“See Sere: dem she said. “This eye is highly esteemed by you. 
And tearing out one of her eyes, she offered it to him. Then a pro- 
found stirring arose in that trembling man, and his passion disappeared 
there and then. He begged the theri’s pardon and went away. 

Then the theri went to the Teacher. At the sight of the Teacher, her 
eye was restored. Then she stood there suffused with lege 
joy with regard to the Buddha. The Teacher, 252 2252 
mind, taught her the Doctrine and explained a subject y peas ir 
order for her to gain the highest path. Discarding her joy, she immedi- 
ately increased her insight and gained the state of Arahatship together ET 
with the [four] discriminations. Then having attained Arahatship, 
dwelt in the happiness of the fruition state and in the happiness of 
quenching. Then looking over her attainment and using 


'See above, p. 49, n. 1. 
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Spoken by her and the 
these verses: 
[Those who held the council:] 


366. А rogue stopped Bhikkhuni Subha 
n bhà as she w; i 
delightful Jivakamba Grove. Subha said thin olan "- 


[Subha Jivakambavanika] 


367. What wrong have I done you that you should stand obstruct- 
ing me? For it is not fitting, sir, that a man should touch a 


368. In this weighty teaching of my Teacher, whatever training has 


369. [Your] mind is disturbed, [mine] is undisturbed. [You] are 


bi with my mind completel. leased. 
stand obstructing me? (247). T x: TANE 
[The rogue:] 


370. 
0. та are young and not ugly. What will going forth do for 
you? Throw away your yellow robe. Come, let us delight in 
res the wood that is in full flower.! 
S The trees send forth а sweet smell in all directions with the 
pollen of flowers rising up.? The beginning of Spring isa 
Варру season. Come, let us delight in the wood shat s in full 


372. Atthe same time the і 
: trees with blossomin 
se ere» when shaken by the wind. What delight will there be 
pak se deis You plunge into the wood alone? 
. You to go without companion to the 1 ightening 
lonely, fri 
fo wood, frequented by herds of beasts а ене 
У Cow elephants who are excited by bull elephants. 


Togue as her solemn utterance, she repeated 
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374. You [will] go about like a doll made of gold, like a celestial 
maiden in Cittalata.! O incomparable one, you [will] shine 
with beautiful? garments of fine muslin, with excellent 
clothes. 

375. Ishould be at your beck and call if we were to dwell in the 
grove, for there is no creature dearer to me than you, O 
kinnari with pleasant eyes. 

376. If you will do my bidding, being made happy, come, live in a 
house. [You will] dwell in the calm of a palace. Let women 
do attendance upon you. 

377. Wear garments of fine muslin. Put on garlands and unguents. 
I shall make many varied adornment{s] of gold, jewels, and 
pearls for you. 

378. Climbon to a bed with a canopy well washed of dirt, beauti- 
ful, spread with a comforter and a woollen quilt, new, very 
costly, decorated with sandalwood, having an excellent smell. 

379. A [blue] lotus that rises up from the water—just as it is 
untouched by men, [248] so too are you who live the holy 
life. You will go to old age with your own limbs 
[untouched].? 

[Subhà Jivakambavanika] 

380. What is it that you approve of as essential here in the body, 
which is full of corpses, filling the cemetery, destined to 
break up? What is it that you have seen when you look at me, 
being out of your mind? 

[The rogue] 

381. Your eyes are indeed like those of ое,“ like those of a J 
kinnari inside a mountain. Seeing your eyes, my delight in 
sensual pleasures increases all the more. 


1C*, ThiE*: Cittaratha. Both are a park in the Távatimsa realm. 
2Vaggubhi, С°, ThiE*: vagguhi. д 
3See EV П, pp. 139f., for a discussion of proposed readings that result іп а very 
different translation by КЕМ. Тһе translation here is based in large part on the 
interpretation in the commentary. 5 
^Türiyd-r-iva (С° and ThiE*: turiyd*). КЕМ treats this as a proper noun (Turi, “the 
wife of Vasudeva” in Skt). The first explanation in the commentary for the word 
is "doe" or “fawn,” which is a better choice than tbe alternate reading there (koriyd- 
r-iva, “like those of a hen") in connection with eyes, as KRN points out (EV П, 
р. 140). 
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382. Seeing your eyes in your face, [to be] compared with the bud 
of a [blue] lotus, spotless, like gold, my sensual pleasure 
increases all the more. 

383. Even though you have gone far away, I shall remember 
[you]—you with the long eyelashes, you with the pure gaze. 
For no eyes are dearer to me than yours, you kinnari with 
pleasant eyes. 

{Subha Jivakambavanikà] 


А You wish to go by the wrong path. You seek the moon as a 
plaything. You wish to jump over Mount Meru, you who 
have designs upon a child of the Buddha. 

5 For I do not now һауе any object of desire anywhere іп the 
world, including the devas, Whatever sort it might be,! it has 
been smitten root and all by the [eightfold] path. 

5 Itis made to be like a fire that has jumped ош of a charcoal 
pit, like a bowl of poison. Whatever sort it might be,? it has 
been smitten root and all by the [eightfold] path. 

- It should be someone who has not closely examined 
[phenomena], or it should be [someone] who has not served 
the Teacher; you should seduce someone like that. [If you 
seduce] one who knows, you will suffer distress. 

For my mindfulness is established in the midst of both 
reviling and praise, happiness and pain. [249] Knowing that 
conditioned states are disgusting, my mind does not cling to 
anything at all. 

- Iam a disciple of the Sublime One, travelling in the eightfold 
Vehicle that is the path. With my dart drawn out, without 
taints, gone to a place of solitude, I rejoice. 

. For I have seen well-painted puppets or wooden marionettes, 
dancers in various ways, fastened by strings and sticks. 

- Tf these strings and sticks are removed, thrown away, 
mutilated, scattered, could not be found, broken into pieces, 
what would one's mind fix on there? 


— 


„Na pi nam janami Игізо (“I do not know what sort [it could be)", 
Na pa nam passtmi Игі (71 do not see what sort it could Бор, 
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392. These limbs of mine, being of such a kind,! do not exist 3 
without these phenomena. As [the body} does not exist with- 
out phenomena, what would one’s mind fix on there? 

393. Justas you might see a picture painted on a wall, smeared on 
with yellow orpiment, your view of this is wrong. The per- 
ception they are human beings is groundless. S 

394. You blind one! You run after an empty thing, like an illusion 
placed in front of you, like a golden tree in a dream, like 
silver [coins]? in the midst of people. Ў 4 

395. [An eye is] like a little ball set in a hollow, having a bubble in 
the middle,’ with tears. Eye secretion is produced here, too. 
Various sorts of eyes are rolled into balls. 

[Added by the Council:4] 

396. Tearing out [her eye], the [woman who was] [S 
behold, with an unattached mind, was not attached toit 
[She said,] “Come, take this eye for yourself.” Straightway 
she gave [it] to this man. 

397. PE his passion ceased there, and he begged her 
pardon. “Become whole again, you who lead the holy life. 
Such a thing will not happen again. à 

398. “Іп mida A a person, in embracing a blazing fire, [250] 
Ihave seized$ a poisonous snake, as it were. Become whole 
again. Forgive me." 

399. And released by him, that bikkhuni went to the presence of 
the excellent Buddha. When she saw the One with the Marks 
of Excellent Merit, [her] eye was restored to its former 
condition. 


Tuttpóil dehaki mon. KEN propane келе SPON SAE ot 
("This little body, being of such a kind") and a singular form Jeta — 
"does not exist,” for vattanti). PED gives the meaning limbs' plural 
помада, термен азі ae is aaae ede 

2See the remarks on confidence tricksters in EV Il, рр. a 

Reading with Се: bubbulakd. The reading in Ве (pubbulakd) is unclear. 
This is not specified in the commentary. 

5Reading sajjittha with EV П, p. 146f. : 

бре; ganhiya (С°: ganhissam). EV II, p. 147, misreads B° (ganhisa). 
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366. There, Jivakamba Grove means: the mango grove of Jivaka 
Komaàrabhacca.! Delightful (rammam) means: pleasing (ramaniyam). 
It is said that it was exceedingly pleasing and delightful because of the 
excellence of the locality, the excellence of the shade and water, and 
the manner in which the trees had been planted. As she was going 
(gacchantim) means: as she was going (upagacchantim) in the direction 
of the mango grove as her daytime resting place. Subhd means: she 
was named thus. A rogue (dhuttako) means: a rogue with women 
(itthi-dhutto). They say he lived in Rajagaha and was the son of a very 
rich goldsmith. Не was a handsome young man, and this rogue with 
women was a man who wandered around, intoxicated. He saw her 
[coming along] the opposite path and was enamoured with her, so he 
stood there and blocked the path. Therefore it is said: a rogue stopped 
[Bhikkhuni Subha]. He prevented my? passage. Subhd said this to him 
means: Bhikkhuni Subha spoke this to him, the rogue standing there 
preventing [her from going on]. And in this context, as she was going, 
Bhikkhuni Subha, L...] Subhd said means: the theri is speaking to her- 
self as if she were someone else. This verse was spoken by those who 
held the council in order to show the connection with the verses 
spoken by the theri. 

367. Having said, Subhd said in order to show the manner of her 
speech, What wrong have [I] done you?, etc., is said. There, what 
wrong (aparadhitam) have I done you? means: what offence (apara- 
ddham) have I committed against you, sir? That you should stand 
obstructing (ovariyana) me means: for what offence (aparadhena) is it 
that you should stand there obstructing (ovaritva) my going on, 
Preventing my passage? The implication is: there is none. But he was 
only intent on the idea, “A woman!” So, showing that it is not proper, 
she said: For it is not fitting, sir, that a man (puriso) should touch a 
woman who has gone forth (pabbajitaya), which means: sir, 125110 
goldsmith's son, it is not fitting that a man (purisassa) should touch 
women who have gone forth (pabbajitanam), [even] according to 
common usage. Now it is not fitting for a man or even a [male] animal 


ee 
!The physician of King Bimbisára and the Buddha, Не gave this grove to the 
Buddha and the Order of Bhikkhus. 

2Dhammapila interprets this verse as being said by Subhà addressing herself (“А 
Togue stopped me, Bhikkhuni Subha, as I was going to the delightful Jivakamba 
Grove. [1,] Subba{,) said this to him:". It is curious, therefore, that he concludes 
his explanation by saying the verse was added by those holding the council 
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to touch a woman who has gone forth. Put aside now the touch of a 
man. She should give up being under the influence of desire, and 
moreover the man should be given up. It is not fitting to touch him. 

368. Therefore she said, etc. The meaning of that is: In the teaching 
of my Teacher, which is weighty (garuke), worthy of esteem (garu- 
katabbe) like a stone сапору,! whatever training regarding the 
bhikkhunis has been taught, pointed out to them by the Sublime One, 
by the Fully and Perfectly Awakened One, is а purified state (pari- 
suddha-padam), containing the good and the purified (parisuddha- 
kusala-kotthásam), without blemish (anahganam) through the absence 
of all the blemishes beginning with passion (rágádi-ahgananam). 
Since I have become such a one, what is the reason you stand there 

structing me from going on? uel 
e [Your] mind is disturbed means: your mind is disturbed 
because of thoughts of sensual pleasures, etc., that produce a dis- 
turbed mind (cittassa avila-bhava-karánam). Through the absence of 
these, I am undisturbed. [You] are impure rez: of и 
sangano), through the impurities of passion, etc. ‘Gga-tajadinan 
— e. Pid of these, I am completely free from impurity, 
without blemish, [and] through the freedom that is the cutting off of 
the group of five aggregates, with my mind released. Why do you 
stand obstructing me? After the theri had said this, the rogue, making 
his intention clear, spoke the ten verses beginning, ‘You are young. à 

370. There, [you are] young means: young (faruni), established in 
the flower of your youth. And you are not ugly means: and you are not 
bad in appearance. And you are one; Who postea the bigis роу: 
That is the implication. What will going forth do for you (te)? ner 
since yon am синій in tho Arar 
beauty, what will going forth do for you (tuyham)? He тиа 
meaning, “Only old women or those of loathsome hips ers 
go forth." Throw away means: d or is the reading 
ukkhipa ("throw away"). The meaning is: p off. 

» nn means: pleasant. The meaning is: fragrant. Send forth a 
smell means: emit an odour. Jn all directions means: incidi 
These trees, by шам df thë soft pind hatig Ене 
flowers rising up, are, as it were, rising up themselves ерау pum 
pollen of flowers, and they emit a fragrant odour on (Sukho) 
beginning of spring (pathama-vasanto) [252] is a happy 


‘Presumably a reference to the royal canopy. 
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season means: this is the first m. 
màso), and the season pleasant 
beginning. That is the meaning. 
372. With blossoming crests means: with well-flowered top. 
[They] cry out, as it were, when Shaken by the wind means: shaken by 
the wind, they cry ош, as it were (va), thundering, as it were (viya), as 
they stand there. If (yadi) you plunge (ogahissasi) alone (ека) into the 
wood means: if (sace) you plunge (ogahissasi)! alone (ekikà) into the 
wood. He says, “What delight indeed for you will there be there?" 


because of the fact he himself is very infatuated with the happiness 
linked to it. 


nth of spring (pathamo vasanta- 
to the touch (sukha-samphasso) is 


rbed by bull elephants in 
phants, animals with minds tormented [by lust], 
of branches, trees, and Shrubs, 


like this in that wood at that tim 
Ше wood was like that. Lonely ( 
rahitam = vijanam). Frightening m 


ike a golden image prepared by means 
very skilful puppet maker. Like a celestial 


peaks of something that is 
happening, influenced by his own wish: *O 


ame), O one beyond compare, because of the 


to be as if it is actually 
incomparable one (anup: 


T ij pu dedii) 
Ile., -a- m.c. 
?Vicarita; Се: уіғасиа ("decked 


ош [in red gold]"). 
3Се, ThiE*: Cittaratha, 


ÁSobhas is a present tene that I have translated here by a future tense 
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clothing, clothes, and те Les pne have], dr gg shine, [think- 
i 4 is at my bec! vasánugo). 
R6 pure be aioe beck and call means: I would be at your 
beck and call as your obedient servant. If we were to dwell tes 
grove (kanan’-antare) means: if both of us [253] bacs pis 
together and delight together in the wood (van -antare). ‘or а 
creature dearer ю те Ihan M 
being at her beck and call. Creature means: living being. ages 
other being te chee s 
creature is said with reference to his own life. The meaning | M 
case] is: you are dearer to me than my [own] life. O kinnari (kinnari 
with pleasant eyes (manda-locane) means: with pleasant, wide-opened 
like a kinnari’ s. : 
ers If you will do my bidding, being made happy, HN 
(vasa) in a house means: if you will do my Pu 8, mper rud 
doned your solitary seat, your solitary bed, and — cde ips 
life; and come, having been made ha ppy through ise posae 
to mad. pop if oy o CERE TIRE CRISIS 
be made һа if they live in a ise. 4 F o 
them if рва: іп а house. That is the meaning. b paie sete 
the calm of a palace (pasada-nivata-vasini) не pa mie 
(vāsinī) іп calm (nivatesu) palaces — is M 
ing: "[you will] dwell in sumptuous residences an — pend 
vimana-vàsini). That means: [you will] — a 5 4 
desu) similar to sumptuous residences (vimana-: Attendance 
means: service. 

377. Wear means: put on and dress yourself, and — = 
your upper garment. Put on (abhiropehi) — ; 
body with decorations and ornaments. Garlands у apm те елен 
garlands and perfumed ointment. of gold, jewels, d 
(kaficana-mani-muttakam) means: fixed with Hp pires 
and pearls (mani-muttahi). Inlaid with jewels — а 
made of gold (suyan Ra Aa UM udin e. E 
Many (bahum) means: many kinds (bahu-ppa е epe 
those going on the arms, etc. Varied (vividham means: 
variety (ndnd-vidham) because of the way of being fashioned. 


‘Since vasánugo isa small Lon MH BE M NND 
?KRN suggests reading this as a vocative ending in -i -т.с. 
3Sukhità heti agáram avasanti for sukhitd ehi agdtam dvasa. 
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378. A canopy well washed of dirt (sudhota-raja-pacchadam)! 
as been removed by 


ndhik н (mandita-taya) with 

x cows ” variety, etc. (go-sīsakâdi- 
sāra-candanena), and having climbed on i it there 

ome g on it, sleep and sit as much 

379. In the phrase a [blue] lotus that rises 

h up (samuggatam) from 

the water (udakā), the word ca [untranslated] is only a particle? a 

ing up, risen (uggatam), arisen, rising up out of the water, a [blue] 
lotus is in full bloom. Just as it is not : 


У What is it here that you [approve 
: "Friend, son of the goldsmith, 
1 as the hair of the head, filling the 
in this so-called body there is dirt. 
of, honour, in this body? What 
(vimano), with the thoughts of 
есі? Or, in that context, if you are 


have you seen, being out of your mind 
your mind gone away to a certain obj 


pee C Ls 
IKRN reads sudhota-raj 1 

RS la-raja[m] рассһадат (with the first -m deleted т.с.) (EV II, 
2Le., it does not mean “and.” 


?This is the definition given i 
vi given іп CPD. КЕМ translates: акен 
ID, "touched by non-human water-spirits" (Poems), Вау а 
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not confused (avimano), being happy, [what do you see] when you 
look at me? Tell me that. When the rogue heard this, although her 
body was [not]! skilfully adorned, even so, from his first sight fof 
her], at a glance, he was enamoured, and referring to that, he spoke 
[the verse] beginning Your eyes are indeed like a doe's. And having 
received enjoyment from that theri whose senses were tranquil and 
very well controlled through a glance of her eyes that were adorned 
with the five sorts of clarity, because of her glance that was gentle, 
clear, and firm, since he deceived himself with the assumption she was 
being coquettish with her beauty, there therefore arose in that rogue the 
wrong view of passion, and it became fully developed. 

381. There, your eyes are indeed like those of doe means: doe (türi) 
is said [for] doe (migi). The word ca [untranslated] is only a particle. 
[255] Your eyes are like a fawn's. That is the meaning. Or there is a 
reading: “like those of a hen” (koriya-r-iva). This means: like those of 
a cackling hen. Like those of a kinnari (kinnariya-r-iva) inside a 
mountain (pabbat’-antare) means: your eyes are like a kinnari woman 
wandering in a mountain cave. Seeing your eyes, my [delight ... 
increases] means: seeing your eyes which have the excellent qualities 
mentioned. My delighting in sensual pleasures increases all the more 
(bhiyyo), more and more (uparüpari). 

382. [Compared] with the bud of a [blue] lotus (uppala-sikharopa- 
màni)? means: your eyelashes are like the tips of a lotus of [blue] 
colour. Spotless (vimale) means: without a spot (nimmale). Like gold 
means: seeing the eyes in your face, which is like а face that is a gold 
image. 

383. Even though (api) you have gone far away (düra-gatà) means: 
even though (pi) you have gone (gata) to a far away (düram) place. / 
shall remember (saramhase) means: not thinking of anything else, I 
shall remember your eyes. With long eyelashes (àyata-pamhe) means: 
with long eyelashes (digha-pakhume). With the pure gaze means: with 
eyes free from impurity. For no eyes are dearer (piyattaro) to me than 
yours (tay) means: по one is dearer (piyataro) to me than your (tava) 


1A negative seems to be required here. 

2KRN proposes reading -opamdniya (for -opamdnite, which һе says could be a 
locative in agreement with mukhe), to be taken as an alternative form of the future 
passive participle of ира-та, and be translates: "to be compared with the bud of à 
[blue] lotus." 

3Le., the double гіп the word in the verse is т.с. 
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еуе(51. The word taya ("yours")! is an instrumental case in the sense 
of the genitive. 

384. Then turning aside the wishes of that man who was babbling 
about this and that as though he had been driven crazy by the splen- 
dour of her eyes, the theri spoke the twelve verses beginning [You 
wish to go] by the wrong path. There, you wish to go by the wrong 
path means: friend, O son of the goldsmith, you have designs upon, 
you wish for, me, a child of the Buddha, a true daughter of the 
Buddha, of the Blessed One, when there are other women folk. You 
wish to go by, you wish to enter upon, the wrong path (apathena), the 
wrong path (kummaggena) that is fearful and covered with thorns, 
when there is a straight path of security. You seek the moon (candam) 
as a plaything means: you are desirous of making the circle of the 
moon (canda-mandalam) into a ball to play with. You wish to jump 
over Mount Meru means: after jumping over Sineru, the king of the 
mountains that is eighty-four thousand leagues high, you wish to stand 
there, you who have designs on me, a child of the Buddha. [256] 

385. Now, in order to show that what he desires is an impossibility 
and a source of annoyance, the [verse] beginning [For Д do not [now 
have any object of desire) is said. There, for I do not now (dani) have 
any object of desire ... whatever sort it might be means: I do not now 


(idani) have any object of desire anywhere in the world as a basis for 
that, including the devas, whatever sort it might be (siya = bhaveyya). 
Whatever sort it might be 


(па pi nam jánàmi kiriso)? means: I do not 
know what sort of object of desire it [could be] (nam rágam kiriso ti pi 
na janami). In it has been smitten root and all by the [eightfold] path, 
the word atha [untranslated] is only a particle.* Through the noble 
path, the object of desire has been Smitten, has been completely 
destroyed, root and all (samülako), with its root (mülena), which is 
called unwise attention. 


——L———M— n 


VTranslated thus in Poems. EV II has "than you" with a remark in the notes 
(p. 383) that this “use of 1ауд as a genitive instead of an instrumental seems 
unlikely." 


241 do not know what sort it [could Беј.” 


"What sort of object of desire [could] it be? That I do not know.” The idea is tha 


she has destroyed desire fox all kinds of objects, and because they are of so many 
50115, she could not know them all, 


АКЕМ suggests atha probably means "but" bere and in the next. verse. 


(2561 The commentary on the verses of Theri Subha 33 


386. Out of a charcoal pit Gihgalaku: à ya)! means: — pi S oo 

her mone peer That is the meaning. Like a 
by the wind. Like the fue i i 

i of poison (visa-patto-r-iva) means: Be (HM a 
with poison. It is made to be like fire means: it is mad беге 
burning coals that go away.* It has been removed, = driven without 
leaving behind even a drop of poison. That еі Apis 

387. It should be someone who has not closei c нее 
means: it should be someone® who is a — ce 
thoroughly understood, who has not сотан тас 
group of five aggregates. Or it should fas [so 52 
served the Teacher means: or it should — woman pie 
served the Teacher through not having €— ipta bue 
Doctrine [i.e., the Buddha].? You should wen ct 
(tádisikam) means: friend, you approach and — x 
sual pleasures someone (tathà-rüpam) wi st — 
formations, who has not closely examined pramundane 


i distress 
states. [Jf you seduce] one who knows, you will suffer 


means: having approached this —— барһа who сє 
truth, who truly knows ће occurrence м ee з 
ena], уои will suffer distress now 


experience pain and distress. 


1$ее CPD s.v. for additional remarks to add to EV II. p. БЕ 
250 CPD s.vv. irigalakuya and ujjhito (but this meaning 

іу. ujjhati). A 
3Dahaniya, not in PED. ins : 
^Aggito kato ti aggito angarato apagato kato. С“: қ лі agghat чең is 
hato, appagghanako (“With its worth fagghato| bape pesar ure zem 

worth destroyed [abhiba], made to be of іше та wis" (c 
SApaccavekkhitam. KRN translates “someone c Бе 
remarks in EV II, p. 143). i AE 
Syassa siya. KRN suggests accepting the suggested reading 


mentioned in CPD 


sāsito) herself (sattà) means: or it shou 
(an-anusäsito) through not having seen Ше 
(saunā). : 
8Palobhaya. See EV I, p. 143, for remarks on the meaning- 
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388. Now, showing the explanation of the cause of his State of 
distress, she speaks [the verse] beginning For my [mindfulness]. 
There, the word hi (“for”) is a particle in the sense of cause. Reviling 
and praise means: abuse and respect. Happiness and pain (sukha- 
dukkhe) means: happiness (sukhe) and pain (dukkhe). Or it is a com- 
bination of sense objects that are agreeable and disagreeable. [My] 
mindfulness is established means: mindfulness (sati) is continuously 
established due to reviewing. [257] Knowing (janiya) that conditioned 
States (saikhatam) are disgusting means: knowing (ñatvā) that the 
realm of conditioned states (sankhara-gatam) in the three planes [of 
existence] is disgusting because of the oozing impurity of the defile- 
ments. Anything at all (sabbatth’ eva) means: anything at all (sabbas- 
mim yeva) in the three states of existence. My mind does not cling to 
the attachments such as craving. 

389. Travelling in the eightfold vehicle that is the path (magg’- 
atthafgika-yana-yayini) means: travelling (yayini), going to the city of 
quenching in the noble vehicle (ariya-yànena) that is called the 
eightfold path. With my dart drawn out (uddhata-salla) means: with the 
dart of passion, ete., pulled out (samuddhata-rágádi-sallà) of my own 
continuity. 

390. Well-painted (sucittita) means: well painted (surthu cittità), 
omamented, to give the appearance of [having] hands, feet, faces, etc. 
Puppets (sombhà) means: little Puppets (sumbhaka). Or wooden mari- 
onettes (daruka-pillakani) means: images constructed? from wooden 
Sticks, etc. (dáru-dandádihi). Strings means: strings of sinew. By 
sticks means: by the arrangement of sticks for the purpose of hands, 
feet, backs, ears, etc. Fastened (vinibaddhà) means: attached in vari- 
ous ways. Dancers (panaccakà)? in various ways means: a dancer 
established (patthapita-naccaka) through the pulling and releasing, 
etc., of the strings of a mechanism, etc. They are seen to be dancing 
(panaccanta); that is the connection. 

391. If these strings and sticks are removed means: if the string and 
stick perceived as images derived from the connecting together of the 
a ien stan ale bap 
Fe inso: taints,” see the note with the commentary above on v. 4 (p. 19, 

n. 3). 
*Uparacita-rapakani. The reference to uparacita in PED should read Thi-a 257 


(not 211), and this occurrence of the word is missed in CPD, where the meaning 
"constructed" should be added. 


The reading in ThiE* is: panaccita ("made to dance") and so translated in EV Il. 
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excellent arrangement that is distinguished by its arrangement are 
removed from their positions, their bindings are thrown away, 
separately, one after the one, scattered, strewn, by being thrown in 
pieces here and there. Could not be found, broken (khandaso kate) 
means: when the parts of a [wooden] figure are broken into pieces 
(khandákhandite kate), the [wooden] figure could not be found (na 
vindeyya = na upalabheyya).! This being so, what would one's mind 
fix on (nivesaye) there with regard to the parts of that [wooden] 
figure? What (kimhi = kim) would one’s mind, [what would] mental 
recognition, fix on (niveseyya)? A stake, a rope, or a lump of clay, 
ею.?2 s 

392. Being of such a kind means, being like that, being like that 
[wooden] ya If anyone asks why, she says These limbs, etc. 
There [258] limbs means: limbs of the body such as hands, feet, and 
face, Of mine (mam) means: they arise, being attached to me. These 
phenomena (dhammehi) means: these phenomena of the earth 
[element], etc.,3 and the eye, etc.4 [They] do not exist without [these 
phenomena) means: for there are no bodies when the phenomena of 
the earth [element], etc., that are collected together in this way and that 
are given up. [The body] does not exist without phenomena (dhamme- 
hi) means: a body does not exist (na vattati = na upalabbahti) without 
its parts, [without] the phenomena of the parts (avayava-dhammehi). 
This being so, what would one’s mind fix on shes] MG ines 
kim) would one’s mind, [what would] mental recognition, fix on? 
the hands and feet, etc., thinking, “The body is the earth [element]" or 
“It is the water [element], etc."? Since this is a name for what is merely 
the phenomenon of putting faith in the earth [element], etc., by saying 
here, “It is а body," or “It is hands and feet, etc.,” or "It is a creature, 


i 7 in B* 
IKRN says avinde (Се and ThiE®) is the correct reading and that na vindeyya іп В 
was introduced from the commentary. He also remarks that Dhammapila's 
explanation here shows he is taking avinde to be a negative optative. 
?For “mutilated” (vikale), see the discussion by KRN, EV II, p. 144. PAOR 
"Die four elements (dhatu) of earth (райһауд, water (apa), fre (ejo), aik unm 
from which material form is derived. Material form is the өле 
aggregates (rüpa-khanda). See, for example, М n° 28 (М I 184-190, MLDB 
83). 

° 140 (МІ 190, 

‘The six senses (the eye, ear, nose, tongue, body, mind). See M n' 
MLDB 283-5) for an explanation of these and their role with four of the five. 
aggregates, 
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or "It is a woman," or "It is a man"; therefore, there is no conviction in 
whoever is knowledgeable about this. 

393. Just as you might see a picture painted on a wall (bhittiya), 
smeared on with yellow orpiment means: just as you might see (addasa 
= passeyya) a picture of the form of a woman painted (katam = 
alikhitam) on a wall (bhittiyam) by a skilful painter who has smeared it 
with yellow orpiment after having prepared the plaster. With regard to 
that, whoever, because of the successful action [of the painting of the 
picture] that is put up as a prop, etc., hasthe perception, "Now human 
beings are standing, leaning against this wall." She says, “А human 
woman," [meaning] the non-existence there of a self that is called a 
human being who is useless. But [there are] only these, and his gaze 
[has been] confused; he has not grasped it correctly. This is to be 
understood as nothing but a mass of phenomena, being taken for a 
woman or a man, etc., as a consequence of that. That is the meaning. 

394. Like an illusion (mayam) placed in front of you means: like an 
illusion (màya-sadisam) put up by a conjurer (mayd-kdrena). Like a 
golden tree in a dream (supin'-ante)! means: it is a dream (supinam - 
supinantam). With regard to that, it is like a tree made of gold standing 
there. You blind one (andha)! You run after an empty thing means: 
You blind fool (andha-bàla)! You run after, you cling to, this body, 
which is empty and hollow, which is without any substance within, 
saying, "This is mine," as if it possessed heartwood. Like silver 
[coins] (ruppa-rüpakam) in the midst of people (jana-majjhe-r-iva) 
means: [259] like forms of silver (rüpiya-rüpa-sadisam) exhibited in 
the midst of a big crowd (mahd-jana-majjhe) by а conjurer, they 
appear as if they have substance. That is the meaning. 

395. Like a little ball (vattani-r-iva) means: like (viya) a little ball 
(gulika) of lac. Set in a hollow (kotar")? means: placed in a hollow 
(kotare) [like] in a hollow tree. Having a bubble (bubbulaka)3 in the 
middle means: like a bubble of water that is standing (thita-jala- 
bubbula-sadisa)* in between the eyelids. With tears (sa-assukà) 
means: accompanied by the water of tears (assu-jala-sahita). Eye 


IPED s.v. supina says “ата [anta pleonastic ...] a dream; abl. "anie іп a dream.” 
In EV П it is translated as supina + anta, "at the end of a dream,” 

2This word is not in PED. Child defines it: “the hollow of a tree.” 

?Reading іп С°. 

4Reading іп Се. 
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retion (pilakolika)! means: eye secretion. Is produced here means: it 
pe = pa both ends of this circle of the eye, giving forth a 
poisonous smell. Or eye secretion means: what comes out of the eye- 
lids is called “secretion” (рака). Various (vividhà) means: of various 
kinds (anekavidha) because of white and blue circles and because of 
the seven membranes that are red and yellow, etc. Sorts of eyes 
(cakkhu-vidhá) means: from their state of being connected with 
various bundles of parts of eyes (cakkhu-bhdgd) or ingredients of eyes 
(cakkhu-ppakara). [They] are rolled into balls means: arisen. 

396. Thus, she made clear to the one who was attached to her eye 
the disgusting nature of the eye, its unsteady nature, and its imperma- 
nent nature. And having made it clear, just as someone who has taken 
desirable merchandise and gone along a difficult road with thieves, 
when he is stopped by the thieves, he hands over the desirable mer- 
chandise then goes away, in the same way, when the theri was 
stopped by that man who was enamoured of her еуе[з], she tore out 
her own eye and gave it to him. Therefore [the verse] beginning Tear- 
ing out [her eye], the [woman who was] beautiful to behold was said. 
There, tearing out (uppatiya) means: having torn it out (uppaterva), 
having taken it out of the socket of the eye. Beautiful to behold (cáru- 
dassanā) means: lovely to behold (piya-dassana), charming to behold 
(mano-hara-dassanà). Not attached? means: she did not come to have 
any attachment to that eye. With an unattached mind (asahga-manasa) 
means: with a mind that is not clinging (an-dsatta-citta) to any support 
anywhere. “Come, [take] this eye (chakkhum) for yourself” "— 
take this lump of impurity called an eye for yourself, it being Laid 
me as a result of your desire. Having p: it, take [it], carry it 
to the place of serenity that you want [to go to]. е : 

397. And йылы (tavade) his passion ceased (viranāsi)? there 
means: immediately (tàva-d-eva), the moment the eye was uo - 
that rogue’s passion disappeared. There means: in connection 
eye or in connection with that theri. Or there means: in that very place. 


Ice: pi*. As КЕМ points out, PED give two definitions for this word (s.v. pili- 
tole, following the reading in ThiE?, and s.v. kofikd). He says ear 6). 
under kolika ("having boils of jujube size") “сап hardly be correct" (EV > E. Аң 
"Reading sajjitha with EV II, p. 396. KRN points out that benc rs 
editions, pajjittha, was influenced by napajji (na + apaiji, “she did 

have") in the commentary. 

ЗА double form of the aorist based on virand (see Geiger 8165.1). 
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Не begged her pardon (khamapayi) means: he begged her pardon 
(khamapesi).! Become whole again, you who lead the holy life 
(brahma-cárini) means: O you who lead the best [of lives] (settha- 
сагіпі), О great sage, may you be free from illness. Such a thing will 
not happen again (bhavissati) [260] means: from now on there will 
not Бе (bhavissati), I will not perform, such immoral conduct again. 

398. Such means: completely free from impurity, of such a kind. Jn 
embracing (lingiya) a blazing fire means: having embraced (alingetva) 
a blazing fire, as it were. 

399. By him (tato)? means: by that (tasma) rogue. That bhikkhuni 
means: that bhikkhuni Subha. [She] went to (agami) the presence of. 
the excellent Buddha (Buddha-varassa)? means: she went to (upa- 
gacchi), she approached, the Fully and Perfectly Awakened One 
(samma-sam-buddhassa). When she saw the One with the Marks of 
Excellent Merit (vara-puiifia-lakkhanam) means: having seen the One 
with the Marks of a Great Man that have come into existence (nibbatta- 
mahà-purisa-lakkhanam) through the accumulation of the highest 
merit (uttamehi putifia-sambharehi). Its former condition (yatha- 
puranakam) means: the eye was restored [to being] as [it was] 
formerly (poranam), as before being torn out. For whatever is not 
explained here and there [in the verses], the meaning of what is said is 
easily understood. 

Here ends the commentary on the verses of Theri Subhà Jivakamba- 

ka 


Here ends the commentary on the section of thirty [verses]. 


XV. The Section of the Group of Forty [Verses] 


1. The commentary on the verses of Theri Isidasi 
In the section of forty [verses], the verses beginning In the city 
named for a flower are Theri 161426175. She too did meritorious deed[s] 
under previous Buddhas, living in the state of a тап, and having 
accumulated good deeds in various lives, in her seventh existence 


uen He dre Lee О 
Це, alternate spelling (-aya- = -e-) and -Im.c, 
2КЕМ translates this as an adverb, "then" (see remarks EV II, p. 147). 


3See EV IL, p. 147, for interpretations of this compound. 
^C* omits mention of this here. 
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fore her final existence, because of an inclination to bad conduct 
committed the act of adultery. Having died; she was borin hell When 
she died there, she was conceived as a hermaphrodite in the womb of a 
hes the died бет, she waa boc asthe danghee а боа poor 
cart driver. When she came of age, Giridasa, the son of a certain cara- 
van leader, made her his wife and brought her to his home. And his 
[first] wife was virtuous and of — r грань by envy of 
her, she made her husband hate t Ed 

She lived out her life span there, and after she died, in this Buddha 
era, she was reborn in Ujjeni as the daughter of a merchant who was 
wealthy and honoured for his qualities of practiing morality and [being 
from a good] family and a [good] region, etc. pM 
of age, ler nofter sni father pare NER See 
was her equal with regard to family, good looks, age, and ағаны She 
lived in his house for a month and was dutiful to her husband. 
due to the power of ber [formel] derat МОНИ EAn 
displeased with her and threw her out of the house. All this is to 
understood in the text [of the verses]. 

Then because of the fact that one husband after the other was led to 
being displeased with her, a profound stirring arose in her. Aser het 
father gave his permission, she went forth in the presence ¢ 
Jinadattà.? She devoted herself to the gaining of insight, and in a very 
short time she gained the state of Arahatship together with the [four] 
discriminations. And she spent her time in the happiness of the fruition 
State and the iness of quenching. А 5 i 

Tien onc day she went On er ns round in the ciy f Pip 
After eating, returning from her alms round, she sat down on а i 
bank of the Mahi-Gatigh [River], The есі who wie lar cone 
named Theri Bodhi, asked about her former conduct, am "s 
answered with the verses connected with that matter, beginning 4 
Ujjeni, best of cities (уу. 405-447). But in order to show the connec: 


incantation to 
VViddesana-kammam akasi. This may mess: “she pies mos 
excite hatred in ber husband for her” cf. MW s.v.vidvesha Hume i 
"KRN says, “The name Jinadattá suggests that the nun was a Jain" (EV II, p. 157, 
ad v. 428). 
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